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Romans ix. 18. Therefore hath he mercy on whom 
he will have mercy, and whom he will, he hardeneth. 

The doctrines advanced in the Bible are not all of 
equal, relative importance. Some which we consider 
of minor consequence, are either deducible from, or 
are embraced in those that are of a more general and 
comprehensive description. In this-case, the general 
idea being admitted, the particular points will easily 
receive our assent. There are other doctrines which 
require to be treated distinctly ; and they appear to 
derive their importance from the immediate relation 
they have to the Divine character, and the views in 
which they present it. We consider a doctrine of the 
highest consequence, when it gives us sublime, en- 
gaging, and rejoicing views of the attributes and char- 
acter of Deity. We reckon much, and with great 
justice and propriety, upon the moral influence of 
such a doctrine, because we feel, that it lies at the 
very foundation of all religion, piety, and love. On 
the other hand, if we meet with a sentiment in the 
Scriptures, that seems to militate with our general 
and most pleasing views of God, it creates an uneasy 
sensation, and damps the lively flame that had been 
enkindled within. And it will be well when such 
a circumstance does not stagger and unsettle our faith, 
and lead us too hastily to conclude that the Bible is a 
mass of contradictions. 

Among the doctrines of revelation, that of the sove- 
reignty of God holds a distinguished and conspicuous 
rank. [know of no one that has been more zealousl 
insisted upon by some, and more confidently denied by 
others, than this; and these circumstances are suffi- 
cient, in some measure, to mark the importance of the 
doctrine in question. With the views that I entertain 
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of this subject, I find it not difficult to account for 
this discordancy of opinion upon this article. One 
man will seize with avidity upon every literal express- 
ion which indicates that God is a Sovereign, because 
this doctrine is necessary to another which he be- 
lieves, viz. that the greater part of the family of man 
are doomed to eternal reprobation ; and as this notion 
cannot be well supported upon known principles of 
moral equity, it is convenient, and even indispensa- 
bly necessary to resort to other means; and sove- 
retgnty, asit is commonly understood, furnishes these 
means in abundance. It is a sanctuary, a city of 
refuge, where the favorite doctrine is shielded from 
all injury. He that will touch it must come even to 
the horns of the altar, and expose himself to the 
charge and the guilt of impiety and profanation. A- 
nother person is startled and recoils at this doctrine, 
probably on account of the use, which the first makes 
of it, and the doctrine which he brings it to support. 
Yet, permit me to tell you, that both these men may 
be in an error; and the truth may lie between their 
respective theories. The one believes the doctrine in 
question, because he finds in it an able support to a 

reconceived opinion, and the other denies it, because 
he thinks it represents the divine character in a light, 
at once odious and appalling. It will form a part of 
the business of this discourse, to show, that the doc- 
trine of sovereignty has nothing to do with the final 
reprobation of any part of the world; and that, when 
correctly understood, it opposes no known principle 
of the divine government, nor represents Deity in an 
unamiable point of light. 

In conducting this discourse, with special reference 
to the objects which I have in view, I shall be less so- 
licitous than usual to maintain a conformity to the 
common rules of sermonizing. I shall briefly state 
the doctrine, as it has generally been understood ; 
and then present such views of it, as I conceive the 
Scriptures give, and sound reason supports, 
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It is alledged, that the Supreme Being is alone en- 
titied to the creatures he has made, and te all their 
services; that he possesses a perfect and unlimited 
right to do with any or all of them as he pleases in 
time and eternity; that in his dealings with them 
here, and in fixing their eternal state, he consults not 
what we call justice or benevolence, nor acts with the 

remotest reference to the felicity of individuals ; and 

that he does nothing because it is right, but, every 
thing is right because he does it. Hence, the conclu- 
sion is drawn, that if all mankind had been left. to 
perish eternally without remedy, it would have been 
right. But when God is pleased, in the exercise of 
sovereign grace, to ¢lect and save a part, he does no 
wrong ‘to those whom he leaves to perish. These, | 
believe are the leading and distinguishing traits in the 
character of the doctrine, as it has been, and is still 
understood by many. 

At the first view of these ideas, we are spontaneous- 
ly led to the following reflection ; that they form the 
foundation upon which, inevery age, tyranny and des- 

otism have erected their systems, and carried theim 
into operation with the greatest and most melancholy 
effect. Ido not say this to prejudice you against the 
doctrine, before it has had a fall trial, much less to 
give birth to feelings against those who maintain the 
doctrine, that are incompatible with the enlarged 
charity of the gospel: but to show that such ideas are 
presented under @ very unpromising and most appall- 
ing aspect. Their abettors are as sensible of this as 
we can be ; and accordingly never fail to make large 
provision against the impression, that they feel their 
system must make upon tender and sy mpathetic minds. 
They are careful to furnish a salvo fur this unfavorable 
impression, in the doctrine of an entire and unreserve:t 
submission to the sovereign will of God, though that 
will should be exercised in dooming to wrath the-dear- 
est charities of life, or even the believer of the doc- 
trine himself. But here, the system appears to deviate 
from its great principles ; ; for it makes this unqualified 
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submission to the divine will, the prerequisite and 
proof of the subject’s salvation. Lf, however, God 
saves the sinner in a completely sovereign way, we 
see not how there can be any reference at all to his 
feelings or dispositions, as in proportion as there is a 
reference to them, it takes so much from the doctrine 
of sovereignty, as it has been explained, and places 
salvation much upon the same ground as any other 
scheme, or even as Arminianism might predicate it. 
But this doctrine has another characteristic that 
demands our notice. It either confounds right and 
wrong, or denies that they are recognized in the di- 
vine administration. Deity does nothing because it is 
right, in itself; but that which he does must necessa- 
rily be right, because he does it. Power is supposed 
to give the right to do any thing, and to sanctioa what- 
ever is done. In expressing my own views of this 
point, I should say, that it is extremely unnatural to 
suppose that he, from whom all justice, equity and 
righteousness emanate, and from whom alone we de- 
rive our knowledge of the existence of these princi- 
ples, should have no regard to them in the administra- 
tion of his government. It would equally surprise me 
to learn, that justice, equity, and righteousness, are 
different things with God from what they are with 
man. Noram [able to conceive, without indulging in 
feelings of impiety and irreverence, at which the soul 
ought to tremble, that the Great Legislator of tre 
universe can ever counteract or violate his own laws. 
‘It is impossible for God to lie,”? because he is the 
fountain of truth. It is equally impossible he should 
derogate, in his administration, from the rules and 
principles which we have received from him to gov- 
ern our conduct; nor dues he possess a sovereignty 
which can change the natures of right and wrong, or 
convert the one inte the other. Hit should be said, 
that the ideas that we oppose are necessary to the 
doctrine of sovereignty, we reply, that they may be 
necessary to the doctrine which makes Deity an ar- 
bitrary being ; but arbitrary conduct and Divine seve- 
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reignty are widely different, and ought not to be con- 
founded. 
As we have stated the doctrine in question, as it 
has generally been understood, and noticed its princi- 
al, objectionable parts, we have brought you toa point 
in the discourse, at which you will naturally inquire 
for the supposed evideneée of the truth of this system. 
This we shall lay before you, with such observations 
upon it, as will help to exhibit the doctrine of the 
sovereignty of God, in the light in which the scrip- 
tures and sound reason contemplate it; and this dis- 
cussion will compose the last article of the discourse. 
The text that we have chosen is much relied upon 
to support the preceding scheme. ‘Therefore hath 
he mercy on whom he will have mercy, and whom he 
will he hardeneth.” This relates to the dealings of 
heaven with Pharaoh, particularly God’s hardening 
his heart, that he should not let Israel go. The sys- 
tem before us supposes that Pharaoh’s hardness of 
heart was superinduced, by divine agency, to render 
his misery in another world, more certain and dread- 
ful. You will perceive that the text contains an an- 
tithesis, or presents two objects in contrast. These 
are, the exercise of mercy, and a state of hardness of 
heart. Now, to have the text prove the above scheme, 
the comparison or contrast ought. to have been much 
stronger, and one of the objects compared should have 
been of a different character. It ought to have been, 
“he hath mercy on whom he will,” and whom he will, 
he reprobates eternally. Besides, two things are here 
too evident to require proof; one is, that a man may 
be hardened, and yet not be cast off forever; and the 
other, that the text does not even imply any thing in 
reference to Pharaoh’s future state; nor so much as 
intimate that he would exist hereafter. The rational 
inference from the passage is, that in the sense in 
which Pharaoh was temporarily hardened, he did not 
receive mercy ; and this would place this declaration 
in class with that which speaks of the past-and pre- 
sent state of some converted heathens; “who had not 
| i4 * 
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obtained mercy, but now nave obtained mercy,” and 
with that which speaks of Israel, at different times and 
in different circumstances, “I will have mercy upon 
her, that had not obtained mercy.” It is seen, more- 
over, from the context, that this mercy or hardness of 
heart was not the effect of an act merely sovereign or 
arbitrary, it referred to principles, and recognized 
events of universal interest; “for this same purpose 
have I raised thee up, that I might show my power in 
thee, and that my name might be declared throughout 
all the earth.”? This purpose was not more extensive 
than benevolent; and to promote it, the hardness of 
Pharaoh’s heart was rendered subservient. 

The case of Jacob and Esau is cited in evidence of 
the trath of this system. “For the children being not 
yet born, neither having done any good or evil, that the 
purpose of God, according to election might stand, 
not of works, but of him that calleth, it was said unto 
her, the elder shall serve the younger. As it is writ- 
ten, Jacob have I loved, but Esau have I hated.” 
These last words are a comment upon the words, “the 
elder shall serve the younger.” Weare not told that 
one of these persons was loved and the other hated 
before they were born ; for this was not said of.them 
till many hundred years after they were both dead. 
Nor was it said of them at all in their individual capa- 
cities, but in their national characters. That the elder 
should serve the younger has been verified in the his- 
tory of the descendants of Jacob and Esau. For wise 
and extensively benevolent ends, God gave one a su- 
periority over the other, not only in rule and authority, 
but in relation to the countries they inhabited. “I lov- 
ed Jacob and hated Esau, and laid his mountains and 
heritage waste fer the dragons of the wilderness.” 
This is the plain and unsophisticated relation that the 
Bible gives of the dealings of God with the two na- 
tions, without the least allusion to their condition ina 
future life. 

“Hath not the potter power over the clay, to make 
of the same lump, one vessel to honor and another te 
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dishonor ?”” Yes, we answer, he has the power, and he 
possesses the right.to do this. An exemplification of 
this we have in these words of the apostle ; “for in a 
great house, there are not only vessels of gold and 
silver, but of wood and of ea:th, and some to honor 
and some to dishonor. If a man therefore purge 
himself from these, he shall be a vessel to henor, sanc- 
tified and meet for the master’s use, and prepared 
unto every good work.” You see by this, a man is 
not a vessel to dishonor in a sense which precludes 
all change of character. Even that vessel which is 
marred in the hands of the potter, may be reformed, 
and become honorable. ‘The various orders of society, 
the different stations that men fill, and the opposite 
pursuits they follow, are proofs of the poirt in ques- 
tion. One fills an elevated station, another is em- 
ployed in one less honorable. But the honor is rela- 
tive or comparative. Both persons may be equally 
useful, and one as much as the other subserve the 
general and common interest of society. 

The subject requires that we place the scripture 
doctrine of sovereignty before you, in such a way, that 
its grand outlines and most prominent features may 
be shown atonce. This will enable you to decide 
between it, and the scheme we have presented before. 

We have previously remarked, that sovereignty is 
not an arbitrary system of conduct; and hence it does 
not suppose but God may consult the universal good, 
and act with reference to all his attributes, and still 
be a sovereign. The true definition seems to be this, 
that, “in the plan and administration of his moral go- 
vernment, Deity does not consult the will, much less 
the fancy and caprice of any inferior being.” This 
constitutes him a sovereign. This represents him an 
independent being. 1am the more satisfied with this 
definition, because it appears to embrace all that the 
scriptures convey in respect to this article, while it 
frees the subject from all the extravagances and in- 
consistencies that the world has attached to it, and 
at the same time corresponds to what I conceive tobe 
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the true meaning of the word. To elucidate this 
definition, we will consult a parable, in which this 
doctrine is strikingly exhibited. A householder hired 
laborers for his vineyard, some of whom labored all 
day, and others did nof commence their work till the 
“eleventh hour.’ With the first class, the householder 
stipulated, that they should receive a penny for their 
services ; and with the others, he enga only ina 
general way, in these words, “whatsoever is right I will 
give you.”? Here you observe, that tho the householder 
acts like a sovereign, yet he recognizes the principle 
of right, and engages to conform to it. When the 
laborers were paid at the end of their services, a mur- 


muring arose, occasioned by the last hired receiving 


as much as the first. “Every man received a penny.” 
Those who had wrought from the morning, consider- 
ed thisunjust. They were answered in this way, “Is it 
not lawful for me to do what I will with mine own? 
Is thine eye evil, because I am good’? This is the 
language and conduct of a sovereign. But why? be- 
cause the householder consulted no man’s will but his 
own. But in his sovereignty, he injured no man ; he 
did not defraud one of his pay to give it to another ; 
no partiality was exercised in the case. If the will 
of the first class of laborers had been consulted, the 
last would probably have received little or nothing. 
The same might have been the case, if the humor and 
opinion of the last class been inquired into. They 
might have wished to have engrossed all to themselves. 
But neither the opinion of the one or the other was 
required. The man proceeded in his own course, and 
the rectitude of his conduct seems to have silenced 
every murmur. 

The above is precisely the kind of sovereignty, that 
the carna! dislikes. That act of God which does not 
make one happy at another’s expense, strikes many in 
an unfavorable manner, probably much more on ac- 
count of their prejudices, than from any internal 
malevolence. Tell them, however, of the grace that 
selects here one and there another for heirs of salva- 
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tion, without an apparent reason for the distinction, 
and they are pleased with it ; this is sovereign mercy, 
that saves whom it will; this the power that pardons 
and reprebates whom it will. It is still a curious cir- 
cumstance that elected persons are, in general, the 
only believers in this plan of salvation. Reprobates 
are not predisposed to subscribe to the system. There 
is really something in it, that is captivating, if a man 
can once believe himself the subject of sovereign grace. 
For tho he will exclaim, “Why was I called and oth- 
ers rejected °” as if he would resolve it into an act, 
as it were, without a cause, yet were his heart unveil- 
ed to himself, he there would discover a cause, which 
he has nut yet seen. He would find it in the spiritual 
pride and haughtiness of his heart. 

We are often informed that sinners are openly 

pposed to the sovereign mercy of God; by which is 
meant that they are opposed to the system that we 
have been examining. We know this, and can ac- 
count forit. Sinners have feelings of soul, and un- 
derstanding of inind as well as other men ; and while 
they exercise these, they can discover no excellency 
in this system. But on our part, we have exhibited a 
scheme of sov ereignty, which, we believe, is supported 
by reasun and revelation, which good men, so called, 
will dislike as much as sinners dislike the other, and 
we have shown you the causes of their disapprobation. 
If the doctrine, to which we have attended, is found 
upon reflection to “be without partiality,” 1fit refers 
every divine act to a rule of conduct perfectly wise 
and benevolent, and represents Deity as consulting 
the welfare of the universe, in all his dealings, tho the 
will of men nor angels be not consulted, we believe 
this doctrine will receive the unqualified assent of 
the understanding, the will, and affections of rational 
men. It is a scheme which the wicked cannot despise, 
nor the spiritually proud pervert to corrupt and dan- 
gerous purposes. 
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For the Christian Repository. 


ORTHODOXY ENRAGED. 
Mr. Eprror, 

I wish to communicate through the medium of your 
useful journal, to the public in general, to the watch- 
men upon the walls of our Zion, and particularly to 
those in the vicinity of New-York, an account of the 
following facts. 

Last week, on Wednesday, I attended the (N. H.) 
General Association of Calvinisi ministers at Acworth, 
which was attended by a multitude of ministers of the 
state of N. H. and a number from other states. The 
forenoon was occupied mostly in giving and receiving 
intelligence of the state of society and religion in this 
state and others. One presbyterian clergyman from 
the city of New-York, gave a description of the num- 
ber of inhabitants and state of religion with them, in 
that plac2. As anincentive or stimulus to greater 
exertion for the promotion of the cause of truth, 
(by which he would doubtless have us to understand 
Calvinism,) he suggested that the means of grace and 
religious instruction were greatly inadequate to the 
vast population of the city. He stated (if | rightly 
recollect) that there were one hundred and thirty- 
three thousand inhabitants, and about eighty churches 
which would convene upon an average nearly eight 
hundred people each, all of which would convene 
about 64,000 people at public worship on the Sabbath. 
I think, however, he limited the number to 58,000. 
But of this number he said they were not all privi- 
leged with the preaching of the gospel. The excep- 
tions were two Universalist Churches, one Quaker, 
one Catholic, and one Unitarian; in which churches 
they were destitute of the ordinary means of grace, 
and did not enjoy the preaching of the gospel. 


REMARKS. 
What did this clergyman mean by saying that 
Universalists, Quakers, Catholics, and Unitarians in 
the city of New-York, did not enjoy the preaching of 
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the gospel, and were destitute of the ordinary means 
of grace? Did he mean that there were no preachers 
of those orders in the place ? If he did, and it is real- 
ly so, those orders ought to be apprized (and I hereby 
apprize them) that they should endeavor to obtain 
preachers and pastors for their flocks. But this is 
not what he meant: for there are preachers of those 
orders in the city of New-York ; and I have reason to 
believe that there are pastors of some of those orders, 
‘after God’s own heart, who feed their flocks with 
knowledge and understanding,” preaching the gos- 
pel that “God preached unto Abraham, saying, “In 
thy seed shall all the kindreds of the earth be blessed.” 
He evidently meant to deny all of those orders of 
professors the name of Christians, because pow i do 
not believe and preach the dogmas of John Calvin, 
and sedulously maintain his five celebrated points, 
and the doctrine of the Trinity, &c. with the same 
bigoted intolerance that brought Michael Servetus and 
John Rogers to the stake. Perhaps had this divine 
explained the word gospel as he understands and 
preaches it, neither Universalists nor Unitarians would 
profess to preach it in that sense; but as he has not, 
they profess and will profess to preach the gospel as 
they understand it. Perhaps to suit his refined Cal- 
vinistic ear, the angelic annunciation to the shepherds 
of Bethlehem, (which Universalists, Unitarians, &c. 
call gospel,) “Fear not ; for, behold, 1 bring you good 
tidings of great joy, which shall be unto all people,” 
would have to be reversed, thus,“Fear; for behold I 
bring you sad tidings of great lamentation, which shail 
be unto all people, eacept a special elect few, whom 
‘God, out of his mere good pleasure, from all eternity, 
elected to everlasting life, and did enter into a cove- 
nant of grace with them—to bring them into a state 
of salvation by a Redeemer.”? This would doubtless 
suit his tarn of mind and ideas of gospel better than 
the 55 a message does, provided he knew he was 
one of the elect, of which I suppose he has no doubt. 


Would he now wish. to equivocate and say he did 
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not mean to deny Universalists, Unitarians, &c. the 
name and fellowship of Christians, in his remarks? 
His language speaks for itself. If they were desti- 
tute of the ordinary means of grace, and the preach- 
ing of the gospel,” they certainly could not be Chris- 
tians. And besides, this point was tested, the day 
following, at this very Association. On Thursday, as 
I was informed, Mr. Kneeland, pastor of the Univer- 
salist church im the city of Philadelphia, being present 
while they were celebrating the Lord’s supper, they 
gave a general invitation to all Christians, members of 
other churches in regular standing, to partake of the 
communion with them. Accordingly, Mr. Kneeland 
kept his seat with the communicants. But “they were 
greatly troubled at his presence,” and could not pro- 
ceed till he was removed. ‘They said they did not know 
him, and therefore could not consistently commune 
with him. He replied that he was known to many of 
those who were present, as he had once been the pas- 
tor of a church ina town* adjoining. But all this 
would not suffice. Still that bigeted spirit lurked 
within their breasts that says to others, “Stand by 
thyself, come not near me; for I am holier than thou.” 
They then requested all to retire, except those that 
could subscribe to the following articles of faith, viz. 
total depravity of the heart, the final perseverance 
of the saints, regeneration by the special grace of 
God, the all-sufficient atonement of Christ for salva- 
tion, and the eternal punishment of the wicked. 

Mr. Kneeland then observed that he could not sub- 
scribe to those articles of faith, and took his leave of 
them. 

How far does the conduct of this Association to- 
wards Mr. Kneeland, and the observations of this 
clergyman before spoken of, about Universalists, and 
other denominations, who differed from Calvinists, 
eome short of popery? Methinks not very far. Cal- 
vinism may be called, with propriety, the eldest 


* Langdon. 
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daughter of popery : and if I have any skill in physi- 


ognomy, or in judging of family resemblances, the 
daughter has nearly all of the ostensible features of 
the mother. Orthodox divines should be extreme! 
cautious in denying Catholics the name of Christians, 
and saying that “they are destitute of the ordinary 
means of grace, and the preaching of the gospel,” lest 
it should be said to them in the language of Nathan 
to David, “Thou art the man.” To what a deplorable 
condition is Orthodoxy at length reduced in this vici- 
nity, to be necessitated thus to resort to such con- 
temptible measures as the before-mentioned, to sup- 
port the crumbling walls of her tottering fabric! She 
denies those the name of Christians, who cannot in 
conscience subscribe to her absurd dogmas, and re- 
presents them as “destitute of the ordinary means of 
grace,” &c. To what stratagem will she next have 
recourse, when she finds these fail of gaining prose- 
lytes to her system, and curbing the progress of what 
she calls heresy? I confess [ know not. She has 
already tried every method within her power; and 
finds they all fail. Many of her votaries are already 
ashamed of her unjustifiable measures to support her 
declining system, and would gladly hide her head, 
(that is, John Calvin in his murdering Servetus,) ima- 
ining like the Ostrich, when her head is concealed, 
and she cannot see others, that she is secure, and that 
others cannot see her. But we may say of them as 
St. Paul said of certain characters that should come 
in the “last times,’ “They shall proceed no further,” 
(without being expesed) “for their folly shall be mani- 
fest unto all men.” Itis doubtless for this reason 
that Orthodoxy thus rages, “having great wrath, 
because she knoweth that she hath but a short time.” 
From such intolerance and bigotry may the Lord in 
mercy deliver us ali. 


I would not wish to be understood, in making these 
remarks, to be possessed of an unfriendly er unchari- 
table disposition towards those, on whose sentiments 
and conduct I have animadverted. I am only un- 
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friendly to their errors, and not to their persons. I 
expose their errors, that they and others may be ena- 
bled to forsake and avoid them; and thus forsaking 
error, find the truth, receive it, and walk in the love 
of it, and thus “the truth shall make them free.”’ 
Langdon, Sept. 12, 1823. D.S, 


p— —_ 


From the Unitarian Miscellany. 
CHRIST IN THE FORM OF GOD. 


A passage in Paul’s Epistle to the Philippians is 
quoted by trinitarians, and frequently with much con- 
fidence, in support of their doctrine. It is that in 
which Christ is said to have been in the form of God. 
This phrase, and one or two others connected with it, 
are supposed to imply, that the Apostle intended to 
represent Christ the Son te be the same as God the 
Father. We will quote the passage, and then en- 
deavor to ascertain its meaning. The Apostle is 
enjoining love, concord, and humility on the Philippi- 
ans, and to encourage them in these virtues, and es- 
peciaily the last, he calls their attention to the exam- 
ple of their divine master. 

“Let this mind be in you, which was also in Christ 
Jesus, who, being in the form of God, thought it not 
robbery to be equal with God, but made himself of no 
reputation, and took upon him the form of a servant, 
and was made in the likeness of men ; and being found 
in fashion as a man, he humbled himself, and became 
obedient unto death, even the death of the cross.’’ 
Philip. 11. 6—9. 

These words are often adduced as teaching the 
deity of Christ, and affording an argument in favor of 
the trinity. Before we proceed to investigate the 
actual sense of the passage, let us see with what show 
of consistency, when taken literally as it stands, it 
can be imagined to inculcate the notion of the equal- 
ity and identity of the Father and the Son. 

First, it is an unheard of use of language to speak 
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of a person being in the form of himself. If Christ 
were truly the Supreme God, the same in essence and 
substance, the Apostle would have called him God. 
One thing, or person, may be said to have the form of 
another, when there is a general resemblance between 
them ; but to say, that a person, or thing, is in the 
form of itself, is to use words without import, a spe- 
cies of trifling with which the Apostle can hardly be 
charged. 

Secondly, to assert the existence of any being in the 
universe, who is equal to the Supreme God, is plainly 
to assert a plurality of Gods. To whatever degree of 
power and excellence you may elevate the Supreme 
Being, whenever you make another being equal to 
him, this being must be equally exalted, equally per- 


fect. Hence, if the text actually teach, that Christ Is 


in all respects equal to the Almighty Father, it teach- 
es the doctrine of two Gods. 

Thirdly, nor can this consequence be evaded by 
the supposition, that these two equal Gods are one 
and the same God, for such a supposition itself in- 
volves an absurdity. Two supreme beings cannot be 
one, any more than two men can be one. Besides, a 
being cannot be said to be equal to itself; equality 
necessarily implies more than one; and the very 
form of expression, that Christ is equal to Goil, indi- 
cates that he is not the same being. 

Fourthly, suppose it to be true, that he were equal 
to God, with what propriety could it be called robbery 
to assume this equality? There can be no meaning 
in such language. God possesses all perfections and 
cannot rob himself of any thing; and, if Christ be truly 
God, what is here said about robbery is equally futile 
in sense, and derogatory to his character. 

Fifthly, if to be in the form of God means, that 
Christ was truly God, it must be inferred from his 
being in the form of a servant, that he was literally a 
servant. The two expressions have the same import, 
and ought to be taken in the same extent. That is, 
the God of all things is made to resign the govern- 
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ment of the universe, and descend to the degrading 
condition of a servant or slave among men. What 
mind does not revolt at such a representation? Are 
we told of two natures? This is a convenient subter- 
fuge, and nothing more. Where is any thing said of 
two natures? What is more evident in the present 
passage, than that Christ is spoken of throughout as 
one and the same being, possessed of one and the 
game nature? Moreover, in whatever nature it was 
that he humbled himself, it was in that nature, which 
made him in the form of God; but if in this nature he 
were truly God, how could he humble himself? God 
is infinite in every perfection ; these perfections can- 
not be diminished or humbled, without destroying his 
character as God. It follows, that the nature of 
Christ was not the nature of God in any sense; and 
that the notion of two natures is not less inconsistent 
with the sense of the text than absurd in itself. 

Sixthly, the trinitarian interpretation of this pas- 
sage is at variance with the spirit and purpose of the 
context. The apostle is inculcating humility, and 
cites the example of Christ. But does it imply any 
humility in Christ to say, that he thought it not robbe- 
ry to be equal with God? on the contrary, could any 
thing be farther removed from the true characteris- 
tics of humility? What could argue a higher pre- 
sumption and self consequence, than to claim equality 
with God? 

From these considerations, two things are manifest. 
The first is, that whatever may be the meaning of the 
passage, the trinitarian interpretation is erroneous; 
aud the second, that the passage itself in the common 
translation is inconsistent in its parts. This will be 
more obvious by a further examination. ‘ 

As to the phrase, form of God, we have already seen, 
that it cannot signify the essence, or nature of God. 
Except in this passage, the word here rendered form 
occurs only once in the New Testament. “After that, 
he appeared in another form unto two of them, as they 
walked and went into the country.” Mark xvi. 12. 
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No one will suppose from these words, that he came 
in another nature, or as another being. He only as- 
sumed a different external appearance from that in 
which he had previously appeared to Mary Magdalene, 
who took him for a gardener. So in the present in- 
stance, the word must mean a resemblance of some 
sort, either real or figurative, and not an identity of 
nature. In this respect it has an appropriate signifi- 
cation, and one illustrative of the character of the 
Savior. 


He sustained the form, or resemblance of God, is 
his glory and excellence. He was highly exalted, and 


received more abundantly the divine gifts than any 


other being. In knowledge, wisdom, and holiness, in 
every moral attribute and perfection, he resembled 
God. In the power he possessed, in the command he 
had over nature and men, in his miracles, and in all 
his works of benevolence and love, compassion and 
mercy, he was in the form of God. In all the marks 
of excellence, which distinguished him so highly, he 
approached the perfections, and bore the likeness of 
his heavenly Father.* 


* Ey woogn cov, in the form of God, Hesychius defines woggn bv 
idea, esdog ; and Schleusner’s definition is, forma, emne quod in 
oculos eccurrit, ymage, simtlitude. It denotes the appearance 
of a thing, as distinct from its internal essence or nature It is 
thus several times used in the Septuagint. Exomee avro “wg moggny 
aveos, he made it afier the ferm, ae Jat ofaman. Isai. xiiv. 
13, Kas n moggn cov pen arroivebs, and let not thy form or appear- 
ance, be changed. Dan. v. 10. In this sense the word is five 
times found in the book of Daniel. Hammond has endeavored 
to prove, that the word is used by good authors, pro énierna tp- 
sa rerum essentia vel forma; but the labor with which he hus 
pursued this undertaking evinces its difficulty. And after al), 
be has done no more, than render it probable, that the word 
has been sometimes thus employed in a figurative and loose 
sense, and as an exception to its customary use. And Le 
Clerc has well observed, that admitting his deductions to be 
accurate, it does not follow, that the word here has the signiti- 
cation, which he endeavors to prove it capable of admitting. 
Quarvis id significaret quod vult nozter, non sequeretur in hac 
phrasi idem sonare. Vid. Adnotct. in Loc. in the Notes to 


15 * 
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Next, in regard to the phrase, thought it not robber 


ia to be equal with God, it is a faulty translation. This 
ae is plain from its very import, as hinted above, unless 
AR we are willing to charge the Apostle with having used 

ai words without meaning, as well as in contradiction to 


his chief desiga. Why should it be said, that Christ 
thought it not robbery to be what he was necessarily 
by nature; or why should the assumption of equality 


. with the Supreme God be adduced as an evidence of 
; humility? Let the text be rightly translated, and no 
: room will be left for these unanswerable questions, 
a nor will any darkness rest on the language of the A- 

r f postle. “Christ, being in the form of God, did not con- 
we i sider this likeness to God, as a booty, eagerly to be 
Fs ti retained.” In other words, although he possessed 


i those extraordinary powers, which gave him so strong 
i a resemblance to God, yet he was not disposed to 

elaim them as his own, nor was he forward to make 
Te such a display of them as te indicate, that he felt 
iy himself exalted above other men.* 


ny his Translation of the New Testament, Le Clere says the 
\ phrase means la ressemblance de Dieu, the resemblance of God. 


*There is a difference of opinion among the learned concern- 
| ing the signification of the word agrayuoc, translated robbery in 
; the common version. Very few critics, however, contend for 
i this meaning in its present connexion. It is susceptible of a 
| passive and an active sense. It may mean the act of plunder- 
ing, or the thing plundered, the act of seizing or the thing 

seized. As defined by Schleusner, itis either ipsa rapienhh 

he actio, or res avide diripienda. In the present instance it seems 
to have the latter sense, as expressed in the Vulgate translation, 

which has it, non rapinam arbitratus est, he did not think it 

plunder. That is, he did not wish to retam his likeness to 
ee God as a thing, which he had forcibly seized, and of which he 
t held an undoubted possession; but as it was entirely the gift 
of God, he was willing to be divested of it except so far as it 
P i should be requisite to accomplish the great object of his mission. 
ai tt That Jearned critic and commentator, Mr, Pierce, says, ‘‘! 
Ly cannot but add but what I think very material, that not one of 
the primitive christians, who lived before the Council of Nice, 

ee 4 as far as appears, understood this phrase in the same way that 


- eur translators do.’ Le Clerc translates the verse as follows ; 


ae 
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This sense of the text is in perfect harmony with 
what follows. He “made himself of no reputation, 
and took upon him the form of a servant.” That is, 
instead of being elated with his vast superiority above 
all other men, and using his miraculous powers to give 
him worldly eminence, he voluntarily brought himself 
down to a level with persons of the humblest condition, 
with whom he lived and conversed. He laid aside the 
greatness of his power, and veiled the brightness of 
his glory, and not only dwelt with the poor and un- 
fortunate, but submitted to the same circumstances, 
and endured the same privations. Nor did he stop 
here ; but for the good of mankind, he suffered re- 


proach and persecution, and yielded to a cruel and 
ignominious death.* 


Etant en forme de Dieu, il ne crut pas que segaler a Dieu fud 
une chose qu’on put ravir. Wetstein ascribes to agwaymes the 
same meaning as Schleusner. 

As to the phrase ica @co, rendered in the common version, 
equal to God, Whitby says it means, “‘to be, or to appear, as 
God, or in the likeness of God ;” and he adds, that the word 
wa is frequently used adverbially. This he — by many 
quotations from the Septuagint. Schlictingius had before done 
the same. WNeutrum plurale more Grecorum adverbiakter 
capitur, Latina dicerent, quod esset ceu Deus, aut eque ae 
Deus, vel instar Det. Vid. Schlict. Comment. in Joc. Mack- 
night follows Whitby, and Rosenmuller agrees with Schlictin- 
gius. This sense of the word takes away the absurdity of 
making another being equal to God, and thus giving counte- 
nance to the doctrine of two Gods. Likeness, or resemblance, 
admits of no comparison, and however nearly one being may 


approach to another in this respect, it does not necessarily fol- 
low that they are equal. 


* The phrase cavrov extract, he made himself of no reputation, 
means literally, he emplied, or divested himself. That is, he 
divested himself of his resemblance to God, or refrained from 
an ostentatious exercise of those miraculous powers, in which 
this likeness to God consisted. 

Taking the form of a servant, woggny fovacu aaCav. Instead of 
assuming the control over others, which his dignity and power 
enabled him to assume, and instead of seeking his own eleva- 
tion and aggrandizement, he walked in the humble ranks of 
life, condescending to the offices, and submitting to the treat- 
ment of aservant, 
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These features in the character and life of our Sav- 
ior, are brought to the minds of the Philippians, as a 
testimony of his humility, and as affording an illus- 
trious example for them to follow. In connection with 
the two preceding verses, the passage under consid- 
eration may be thus paraphrased : 

“Let nothing be done among you in the spirit of 
contention and vain glory, but let each one cherish 
modesty and humility, esteeming others better than 
himeelé. Let no one be devoted exclusively to his 
own interests, but rather let every one contribute to 
the benefit of others. Preserve the same temper and 
disposition which prevailed in Christ, who, altho he 
resembled God in his extraordinary powers and quali- 
ties, yet he did not consider these gifts as his own, 
nor did he use them to promote selfish motives, or to 
show his ascendency above others. He even refrained 
from any exercise of his miraculous powers on his 
own account, divested himself of his greatness, and 
became in appearance like othermen. He descended 
to the humblest offices of life, was familiar with 
poverty and grief, and at last, to accomplish his great 

urpose of benevolence to men, he voluntarily suffered 
death by the wicked hands of his persecutors.” 

To conclude, among the controverted texts it ma 
be doubted whether there be one, which can with less 
propriety than this be forced into a sanction of the 
trinitarian doctrine. As far as it proves any thing on 
the subject, it is, that the Son is a distinct being from 
the Father, and of a subordinate nature. A. 


PASSAGES OF SCRIPTURE IN FAVOR OF UNIVERSAL 
SALVATION. No. l. 


Gen. iii. 15. “And I will put enmity between thee 
and the woman, and between thy seed and her seed : 
It shall bruise thy head, and thou shalt bruise his heel.” 

xii. 2, 8. “And I will make of thee a great nation, 
and I will bless thee, and make thy name great ; and 
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thou shalt be a blessing. And I will bless them that 
bless thee, and curse him that curseth thee; and in 
thee shall all the families of the earth be blessed.” 

Xxil. 15-18. “And the angel of the Lord called un- 
to Abraham out of heaven, the second time, and said, 
By myself have I sworn, saith the Lord, for because 
thou hast done this thing, and hast not withheld thy 
son, thine only son ; that in blessing [ will bless thee, 
and in multiplying I will multiply thy seed as the 
stars of the heaven, and as the sand which is upon the 
sea shore; and thy seed shall possess the gate of his 
enemies; andin thy seed shall all the nations of the 
earth be blessed ; because thou hast obeyed my voice.” 

xxvi. 3, 4. “Sojourn in this land, and I will be with 
thee, (Isaac,) and I will bless thee ; for unto thee, and 
unto thy seed, will I give all these countries ; and I 
will perform the oath which I sware unto Abraham thy 
father: and I will make thy seed to multiply as the 
stars of the heaven, and will give unto thy seed all 
these countries: and in thy seed shall all the nations 
of the earth be blessed.” 

Xxvill. 12,13, 14. “And he (Jacob) dreamed, and 
behold a ladder set upon the earth, and the top of it 
reached to heaven; and, behold, the angels of God as- 
cending and descending on it; and, behold, the Lord 
stood above it, and said, [ am the Lord God of Abra- 
ham, thy father, and the God of Isaac: the land where- 
on thou liest, to thee will I give it, and to thy seed; 
and thy seed shall be as the dust of the earth; and 
thou shalt spread abroad to the west,and to the east,and 
to the north, and to the south: and in thee and in thy 
seed shall all the families of the earth be blessed.” 

Heb. vi. 1S—19. “For when God made promise to 
Abraham, because he could swear by no greater, he 
sware by himself, saying, Surely, blessing I will bless 
thee; and multiplying I will multiply thee. And so, 
after he had patiently endured, he obtained the prom- 
ise. For men verily swear by the greater, and an 
oath for confirmation is to them an end of all strife. 
Wherein God, willing more abundantly to shew unte 
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the heirs of promise the immutability of his counsel, 
confirmed itby an vath ; that by two immutable things, 
in which it was impossible for God te lie, we might 
have strong consolation, who have fled for refuge, to 
lay hold upon the hope set before us; which hope we 
have as an anchor of the soul, both sure and steadfast, 
and which entereth into that within the veil.” 


REMARKS. 


In the first of these passages, the curse upon the 
serpent implies a blessing on mankind. This is dif- 
ferent from the conduct of some men, who curse man- 
kind, and thereby speak a blessing on the serpent. 
The serpent is to have his head bruised by the seed of 
the woman. This is his destruction. Christ partook 
of flesh and blood, “that through death he might des- 
troy him that had the power of death, that is, the dev- 
il; and deliver them who through fear of death were 
all their life time subject to bondage,”’ Heb. ii. 14, 15. 
Thus we see the devil is to be destroyed, and his cap- 
tives delivered. A bruise of the heel is generally cur- 
able. And if the devil infuses poison when he wounds, 
“the balm of Gilead,” and “the physician’? that “came 
not to destroy men’s lives but to save them,” afford a 
sufficient antidote to counteract the deadly influence, 
and save the languishing patient. 

On the other passages, we notice that the seed is 
explained by St. Paul tobe Christ. Gal. ii1.16. All 
the families and nations of the earth are called all the 
kindreds of, the earth. Acts iii. 25. In this same pas- 
sage the blessing is explained to consist in “turning 
away every one of you from his iniquities.” This 
must be a spiritual blessing, for none can be turned 
away from iniquity, and be in iniquity at the same 
time. 





ON JUDGING JUSTLY. 


A perfectly just and sound mind is a rare and 
invaluable gift. But it is still much more unusual to 











-— 2a ae. |. 


Christian Repository. 171 


see such a mind unbiassed in all its actions. God has 
given this soundness of mind but to few; and a very 
small number of these escape the bias of some predi- 
lection, perhaps habitually operating; and none are, 
at all times, and perfectly, free. I once saw this 
subject forcibly illustrated. A watchmaker told me 
that a gentleman had put an exquisite watch into his 
hands, that went irregularly. It was as perfect a 
piece of work as was ever made. He took it to pieces, 
and put it together again twenty times. No manner 
of defect was to be discovered, and yet the watch 
went intolerably. At last it struck him, that, possi- 
bly, the balance wheel might have been near a 
magnet. Qn applying a needle to it, he found his 
suspicions true. Here was all the mischief. The 
steel work in the other parts of the watch had a per- 
petual influence on its motions ; and the watch went 
as well as possible with a new wheel. If the soundest 
mind be MAGNET1ZED by any predilection, it must act 
irregularly.—Cecil’s Remains. 





Communicated for the Christian Repository. 


RELIGIOUS CONFERENCE BETWEEN A CONGREGATION- 
ALIST AND A UNIVERSALIST. 


Not long since, I attended a religious conference, 
which took place agreeable to previous appointment, 
between Mr. K. a Congregational clergyman, and 
Mr. B. a Universalist. We met at the house of Mr. 
K. where a few only of the particular friends were 
admitted an audience (as it was not designed to be 
very public) and after usual civilities, the conference 
was introduced as follows. 

Mr. K. begged the privilege of asking a few ques- 
tions, as introductory to the proposed conference, 
which was granted by Mr. B. Question Ist, Do you 
believe in the Christian religion? Ans. 1 do. Upon 
which Mr. K. observed, that they were agreed in this 
point, and that therefore there was no room for argu- 
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meni. Mr. B. observed, that notwithstanding they 
might be agreed in this, there were other points upon 
which he apprehended they materially differed, dhen 
Mr. K. wished to ask another question—Does Mr. B. 
believe that every word and syllable, from the begin- 
ning of Genesis to the end of Revelation, was spoken 
or written by divine inspiration P Ans. No. Upon 
which Mr. K. very hastily observed, there was no use 
in proceeding any further, as Mr. B. denied the Bi- 
ble, he wished not to converse with an infidel. Mr. 
B. proceeded to explain ; he did not deny the validity 
of the Scriptures; he believed them to be a true 
record ; but he could not admit that what the serpent 
said to our first parents, in the garden of Eden, “Ye 
shall not surely die ;”’ the accusations brought against 
Job by his three friends, in which they accused him 
of robbing and oppressing the widow and fatherless, 
when God said that he was a perfect and upright man, 
one that feared him and eschewed evil; the accusa- 
tions brought by the pharisees against our Savier, 
when they said he did not cast out devils but by Beel- 
zebub, the prince of devils; neither the cavils of 
wicked men, a faithful history of which is there 
recorded ; are given by divine inspiration. He would 
admit that all that was written or spoken by the pro- 
phets, in the Psalms, by Jesus Christ, or his apostles, 
that was not historical, was given by divine inspira- 
tion. He said, I do not believe, neitaer do you, Mr. 
K. that the cavils of wicked men, a faithful record of 
which is found in the Bible, is or could be given by 
divine inspiration, any more thanI do. Mr. K. wished 
to know how Mr. B. could reconcile the following 
ssage, 2 Tim. iil. 16, “All scripture is given by 
inspiration of God, and is profitable for doctrine,” &c, 
with the idea he had advanced. To which Mr, B, 
answered, that by leaving out the word as, which was 
supplied by the translators, the passage would be 
lain and easily understood. Then it would read as 
follows: *All scripture, given by inspiration,” &c, 
which would render the passage unambiguous, Mr, 
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K. affirmed, that the word is was necessarily under- 
stood, from which Mr. B. again dissented. This ques- 
tion was left unsettled, and Mr. K. proceeded to ob- 
serve, that it was very unsafe for him to proceed with 
a man who thus denied the Bible; that in this way a 
man could prove any thing from the Bible; he could 
prove that it was right to murder, to commit suicide. 
One passage says, “that Judas went out and hanged 
himself ;’” another, “go thou and do likewise.”? Mr. 
B. denied the possibility of such proof; said, that such 
deductions were not logical; at least, he was unac- 
quainted with such logic. After some observations 
made by each in regard to the period in which, the 
manner how, and the-persons by whom the scriptures 
were compiled, andthe medium through which they 
were preserved through the reign of popery, the man- 
ner of their dissemination through christendom, Mr. 
B. proceeded fo advance three propositions, as follows: 

Ist. God originally willed and determined the final 
salvation of all men. 

2d. Christ hath undertaken to effect or execute his 
Father’s will. 

3d. Christ will never fail; but will succeed in the 
fall accomplishment of his Father’s will. Mr. K. ob- 
jected to the first proposition. He said that God ori- 
ginally designed that he that believeth should be saved ; 
but he that believeth not, shall be damned. Mr. B. 
after making an additional statement that God is of 
one mind, and changes not, (to which Mr. K. assented,) 
proceeded agreeable to Mr. K.’s request to establish 
his first proposition by scripture testimony; viz. that 
God originally willed and determined the salvation of 
all men. The first passage adduced in proof is found 
in Eph. 1. 9, 10. “Having made known unto us, [the 
Church at Ephesus, | the mystery of his will, according 
to his good pleasure, which he hath purposed in himself; 
{now hear the will according to the good pleasure of 
God,| that, in the dispensation of the fulness of 
time, he might gather together in one all things in 
Christ, both which are in heaven, and which are on 
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earth, even in him.”” Mr. K. denied that the passage 
meantall men. He inquired what Mr. B. meant by all 
things in the passage, to which he replied, all men. Mr. 
K. remarked, The passage did not mean all men, it says 
all things. Be it so, says Mr. B.it proves enough for 
my purpose, if a man is a thing, and a man is a thing ; 
therefore, it proves the salvation of all men. Mr. K. 
says, I wish the people all to understand Mr. B.’s ex- 
planation of scripture, he has proved according to his 
explanation, that hogs, and dogs, chipmucks* and squir- 
rels, rabbits and skunks, axes and hoes, barns and logs, 
snakes and toads, are all going to heaven at last, as 
well as wicked men and devils. If such an explana- 
tion is allowable, we can prove any thing by scripture. 
One passage says, “Judas went out and hanged him- 
self,’ and another says, “Go and do likewise,” in this 
way we can prove it is right to murder. No, says Mr. 
B. we cannot. ‘To understand scripture, three things 
are indispensably necessary to be observed ; Ist. the 
person speaking, 2d. the person spoken to, 3d. the 
subject with its connexions on which he or they are 
speaking, together with the time when. Mr. B. pro- 
ceeded, and read another passage, 1st Tim. ii. chapter 
from ist to the 6th verse inclusive. “I exhort, there- 
fore, that first of all, prayers, intercessions, and givin 

of thanks, be made for all men ; for kings, and for al 

that are in authority, that we may lead a quiet and 
peaceable life, in all godliness and honesty. For this, 
is good and acceptable in the sight of God our Savior, 
who will have all men tobe saved, and to come unto the 
knowledge of the truth. For there is one God, and one 
mediator between God and men, the man Christ Jesus, 
who gave himself a ransom for all to be testified in due 
time.” Mr. K. considered this passage as altogether 
inadequate to prove Mr. B.’s first proposition. He 
again affirmed that God never did will any thing further, 
with regard to the creature, than his salvation upon the 


* Our speaker, in his catalogue of heavenly inhabitants, has 
nearly outstript the bounds of lexicography ; for we cannot tell 
whose dictionary describes a chipmuck. EpIToR. 
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condition of his belief ; or damnation, upon the condi- 
tion of unbelief. Question by Mr. B. Is God’s. will 
dependent upon man’s, or is man’s will dependent on 
God’s? would not all come if God moved upon all 
alike P—Ans. I do not know.—Question by Mr. kK. 
Does not.the twenty-fifth chapter of Matthew allude 
to the last judgement ?—Ans. No. He said it had 
allusion to the destruction of Jerusalem, where a 
separation did actually take place between the believ- 
ing and unbelieving Jews, where every one Whose 
name was found written in the book, was delivered, 
and the rest were given up to slaughter, to captivity, 
and darkness. He said the 25th chapter was only a 
continuation of the 24th, the chapter commencing with 
the word then, which is an adverb of time, and had 
reference to what immediately preceded. From the 
24th which he read, he attempted to prove that Jesus 
Christ did come at the time of the destruction of Jeru- 
salem, by the answer which our Savior gave to the three 
questions proposed by his disciples in the Sd verse 5 
when Jerusalem should be destroyed, what should be 
tne sign of his coming, and the end of the worta ; then 
it was that the abomination of desolation, spoken by 
Daniel the prophet should be fulfilled ; all of whieh from 
the parable of the fig-tree with the subsequent observa- 
tions of our Savior he considered would assuredly be 
fulfilled in the then present generation. See 34th 
verse, “Verily [say unto you, this generation shall not 

ry till all these things be fulfilled ;” that is, Jerusa- 
~ lem should be destroyed, Jesus should come, the end of 
the world, or the conclusion of the age or Jewish dis- 
pensation, should take place, before that generation 
should have passed away. As a proof that some, even 
of his disciples, did live until his second coming, he 
introduced the words of our Savior to Peter the last 
time that he appeared to his disciples after his resur- 
rection. St.John xxi. 22, 23. “Jesus saith unto him, if 
I will that he tarry till I come, what is that to thee? 
follow thou me. ‘Then went this saying abroad among 
the brethren, that that disciple should not die ; yet 
Jesus said not unto him, He shall not die: but if I will 
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that he tarry till I come, what is that to thee >” The 
coming of our Savior, spoken of in Matthew, xxv. 31. 
“When the son of man shall come in his glory, and all 
the holy angels with him ; then, (when ? when he shall 
come, the same coming spoken of in the 24th chapter,) 
shall he sit upon the throne of his glory ; and before 
him (Jesus) shall be gathered all nations; and he shall 
separate them one from another, as a shepherd dividetl? 
his sheep from the goats.” Asan additional proof that 
the 24th and 25th chapters of Matthew spoke of the 
sane coming of our Savior, he introduced Matt. xvi. 
27,28. “For the son of man shall come in the glory of 
his Father, with his angels; and then he shall reward 
every man according to his works. Verily, I say unto 
you, there be some standing here,which shall not taste of 
death, till they see the son of man coming in his king- 
dom.” He said it was easy to see that the coming 
spoken of in the 25th and 16th chapters are the same, 
for in both cases he came with his angels, and for the 
same purpose, to reward every man according to his 
works. And the writer of this article cannot resist the 
eonclusion that ihe coming spoken of in the 16th and 
24th chapters are the same, if there is any meaning in 
language, because both are to take place in the life 
time of the then present generation. And if it is true 
that the righteous shall be recompensed in the earth, 
and much more the ungodly and sinner, as Solomon 
declares, we can see the propriety of the following 
scriptures, “the judgement is set,” &c. “Now is the 
judgement of this world.” To this Mr. K. Ag agys! 
objected, he denied al! connexion between the 24t 

and 25th chapters of Matthew, called upon the people 
(holding up his Bible) to see that there was a paragraph 
between the two comings spoken of ; telling them that 
every one knew that a paragraph began a new subject. 
He admitted the 24th was already fulfilled ; but con- 
tended that the 25th would not be until after the gen- 
eral resurrection of the dead. He at the same time 
observed, that he only wished to get Mr. B’s opinion, 
that the people might see his perversion of scripture. 


[To be continued. ] 
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DISSERTATIONS ON FUTURE PUNISHMENT. 


No. IV. 


Having in a previous number introduced a few 
passages of scripture, which, in our view, clearl 
support the doctrine of a future retribution, we will 
now make it a business to consider a particular ground 
of argument, which our opposers frequently adopt on 
this subject. Those who deny all future punishment, 
generally deny the intermediate state of conscious 
existence between death and the resurrection. To 
this idea, however, there may be a number of excep- 
tions. Considering the resurrection from the dead 
an immediate introduction to a state of immortality, 
they argue from the state of the case, according te 
their views of it, that there can be no punishment or 
suffering. They sometimes say, immortality can 
possess nothing but purity, and of course it would be 
unjust that such a being should suffer, allowing that it 
were possible to inflict suffering. But, if we mistake 
not, they usually contend that such a state, from its 
very nature, is utterly beyond the reach of suffering. 

In meeting this ground of the argument, we are not 
insensible of the strong prejudices which we may 
have to encounter; nor should we marvel, if some 
readers should now be almost tempted to shut up their 
book, and read no further,—not because they properly 
anticipate our labor, but: because they suppose, we are 
about to attack that which none but fools would at- 
tempt. Were we now ‘writing to the believers in 
endless misery on the subject of universal salvation, 
and in the course of argument, should state that we 
believed there might be an alteration for the better 
after death, we should soon find that some would 
shrink with horror at our undertaking. Vo alteration 
after death has been in so many mouths, believed by 
so many denominations, and has stood so long an 
exalted mound between protestantism and popery, 
that it has acquired, in many minds, the full sanction 
of divine inspiration. In approaching it in their 
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society, a man does it at his peril. He is in danger of 
being thought either a fool or mad. Notwithstanding, 
we who believe in the salvation of all men, discern 
nothing in the Bible that stumbles us in relation to 
this subject. 

God is alone strictly and necessarily immortal, both 
as it respects the nature of his existence and his attri- 
butes. The immortality of created beings, in their 
highest state of perfection, must be different from his. 
When we consider creatures immortal as the Creator 
is, we make them so many independent beings. But 
to consider men or angels, in their most exalted state, 
independent beings, is an idea mostirrational and 
absurd. “All thy works,” says the Psalmist, “shall 
praise thee, and thy saints shall bless thee.’ We 


cannot conceive that it is possible for any being to 
make or cteate a thing so perfect, that he is unable to 
destroy it himself. Some beings may sometimes 
destroy things that they are unable to make, but no 
one is ever able to make what he eannot destroy. It 
follows then that man’s future immortality will not be 
such a state that the Almighty cannot destroy him ; 
but a state, the natural principles of which will unceas- 
ingly continue, if not counteracted by a power supe- 
rior to its own. “The natural sense of immortality is 
simply an exemption from death, and no more. The 
word is from the Latin sy, contrary to, and mors, death. 
The corresponding Greek word, a3avaca (athanasia) 
being from a, (a) not, and Savaros (thanatos) death, is 
literally of the same signification with the English word, 
immortality. This word is used in only three texts in 


the New Greek Testament. 1 Cor. xv. 53, 54, and 1 


Tim. vi. 16. There are two other piaces, where the 
word immortality is used, Rom. li. 7, and 2 Tim.i. 10; 
but it is here made the translation of another Greek 
word, that literally signifies incorruption. The latter 
word may frequently comprehend spiritual qualifica- 
tions ; but the former we think alludes, and, most 


‘probably, solely to the principles of physical existence. 


'W e find it once applied to the Deity, and twice to man 
in his resurrection state. 
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When we say immortality,attached te created beings, 
necessarily implies spiritual purity, are we pronounc- 
ing a self-evident proposition, or humbly begging a 
question ? Does any mortal know by experience, that 
immortality or incorruption, applied to the principles 
of existence, necessarily implies immortal or anfading 
holiness ? Certainly not.The subject is beyond his 
present experience. Is the idea proveable from scrip- 
ture ? Then let some skilful hand produce the proof, 
and this point will be placed beyond all controversy. 
If it can be proved that spiritual holiness is univer- 
sally the direct consequence of physical operations, 
. we acknowledge the point will be maintained ; but it 
will involve us in another difficulty respecting the 

roper office of the mediatorship of Jesus Christ. “It 
is written in the prophets,” says Jesus, “And they shall 
all be taught of God. Every man, therefore, that hath 
heard, and hath learned of the Father, cometh unto 
me.” John vi. 45. Those physical operations that 
affect material existence, we conceive to be different 
and distinct from the exercise of being taught, learn- 
ing, and coming unto Christ. 

St. Paul says, “I have hope toward God, which they 
themselves also allow, that there shall be a resurrec- 
tion of the dead, both of the just and unjust.”” We 
can have no clearer scripture testimony of the present 
distinction of just and unjust among men, existing at 
the time of the resurrection than is here afforded us.— 
Now we must conclude that the resurrection, in its own 
physical but mighty operation, affects a spiritual change 
in the souls of the unjust, or there will be just and un- 
just, after the resurrection. But as we discern no 
proper reason why we should admit this, we conclude 
there will be both just and unjust after the resurrec- 
tion. On this subject, we will now quote Jokn v. 28, 


29. “Marvel not at this ; for the hour is coming in the 
which all that are in their graves shall hear his voice, 
and shall come forth: they that have done good unto 


the resurrection of life ; and they that have done evil 
unto the resurrection of damnation.” 
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The writer of this article is not insensible, that his 
brethren, in general, give a very different construction 
to the above cited passage than they find in this 


application of it. He would, by no means, plead igno- 


-rance of their writings on this subject; for he believes 


he has read the greater part of them which have been 
published in this country. They usually understand 
the passage figuratively, and give it nearly the same 
application as they do the preceding 25th and 26th 
verses. Let us then ok to notice some essential 
marks of difference. In the first he says, “The dead 
shall hear the voice of the Son of God, and they that 


hear shall live.” From this passage it appears, all, ] 


live who hear, but all do not hear. But inthe other, 
“All that are in their graves hear ;” but all do not 
live; that is, are not holy and happy: Some come 
forth to life, and some to damnation, or more properly, 
condemnation. Here we discern a striking difference, 
which leads to the conclusion that each passage should 
have a very different application. Of the last passage, 


‘we further observe, it does not appear that it has ever 


yet been fulfilled, according to a figurative or literal 
interpretation. Can it be said, all that are in their 
graves have heard the voice of Jesus ? Allowing the 
graves to be figurative, the application that many have 
given, it does not appear to justify the use of its lan- 
guage. It does not appear that all have come forth 
from any kind of graves whatever, by the voice of Jesus, 
either to life or condemnation. If we are correct in 
this remark, its exclusive application to the Jewish age 
cannot be just. Besides this, we never could see the 
propriety of a spiritual resurrection to condemnation. 
To call an excitement to a sense of guilt a resurrection, 
seems altogether unworthy of the term. 

We are well aware that the idea of a literal resur- 
rection, some to life, and some to condemnation, is 
frequently opposed by citing St. Paul’s account of the 
resurrection in the 15th chapter of 1st Corinthians ; 
but by a careful comparison we do not find the one 
contradictory to the other. in Corinthians, to be sure, 
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we find no account. of condemnation ; but its silence 
on this subject affords no argument that our Savior’s 
words are not literally true. By making some ex- 
pressions apply to all men, which we think was not 
meant by the Apostle, and others to signify spiritual 
properties, which we conclude, were intended to de- 
scribe those which are corporeal, our brethren have 
made the language of St. Paul on this subject to oppose 
the literal expressions of our Lord. Our limits will not 
permit us, at this time, fo enter into a particular discus- 
sion of this part of our subject, which would require a 


» dissertation of itself; but we calculate, the Lord will- 


ing, to resume it, some future day, and offer our ideas 
on some of the most important parts of this chapter. 
[t may not be improper, before we close this article, 
to offer a few remarks on the relative connexion be- 
tween the present and a future state. It is generally 
thought that the present is designed as a proper intro- 
duction to the future. Wemay expect then, in the 
future state, to retain a knowledge of our personal 
identity in the present. The natural meaning of a 
resurrection presupposes the idea. If a consciouness 
of our present existence is not retained, what prospect 
could a future state afford us? It can differ but little 
in prospect, from no future state at all. Let an indi- 
vidual reflect, tho I am to live, yet [ am not to know 
that itis 1; and therefore, when I depart this life, it 
inay be the last knowledge that [ shall have of myself. 
What can such a scene present to the individual, (even 
allowing a future state of endless felicity but an un- 
consciousness of the present,) but an everlasting fare- 
well, at death, of all that the eyes have seen, or the 
understanding has comprised ? St. Paul speaks of “the 
crown of righteousness” that was laid up for him, and 
for those that love the appearing of Jesus Christ ; like- 
wise of “a desire to depart and be with Christ,” which, 
he says, is far better than to abide here. If ina future 
state he did not expect to know, in the enjoyment of 
the crown of righteousness and in the society of his 
Savior, that it was Paul that enjoyed these favors 
would any one account for his “desire to depart ?” 
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In relation to men’s receiving punishment in a future 
state for crimes committed in this, so strenously op- 
posed by the denyers of future punishment, we remark, 
that if the future affords no conscious identity of the 
present, we are willing to admit, that future punish- 
ment would be unjust. On the other hand, notwith- 
standing all that has been written to the contrary, we 
see no more impropriety in men’s being punished ina 
future state for crimes committed in this, than for 
Joseph’s brethren to be punished in Egypt for selling 
him from the land of Canaan, some years after the act 
of sellinghim. “The wages of sin is death.” “To be 
carnally minded, is death”? Wages are generally 
bestowed after their labor. So death is consequent on 
sin. The sinner, therefore, is to receive punishment 
after bis crime. Whether it be wholly or in part 
immediately consequent, is only at the disposal of 
him who “is righteous in all his ways, and holy in all 
his works.” ‘lo undertake to cavil against the scrip- 
ture account of the doctrine of punishments, illy be- 
comes the faithful believer in divine revelation. We 
ought to be careful to meet the scriptures with the 
deference and respect that becomes the dignity of 
their character, as the inspired revelation of God’s 
will. ‘The scripture account of punishment, we have, 
in former numbers, endeavored, in some measure, ‘to 
lay before our readers. This we have done, not for 
the sake of contention, but to exhibit the testimony of 
what we conceive to be truth, and a truth in which we 
consider mankind deeply interested. Let no man, 
therefore, despise the chastening of the Lord. Ven- 
geance belongeth unto me, and I will recompense, saith 


the Lord. And again, The Lord shall judge his people. 


= 


For the Repositery. 
NOTICE TO THE PUBLIC. 


In the Repository of December last, two pieces 
came before the public, one called “An Appeal to the 
public,” and the ogher a “Declaration.”” This latter 
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was signed “Jacos Woop, in behalf of others.”? The 
former was signed “ResroraTIonisT.” 

These pieces drew some remarks from the Editors 
of the Magazine, found in their papers for January 
25 and February 1. In the latter they have inserted 
the following note from me. “Since writing this, we 
have received a line from Br. Briggs, disclaiming all 
concern with the Appeal.” This note was founded 
upon a letter [ wrote to the Senior Editor, stating that 
I had no agency in the “Appeal.” I however, further 
stated that I was concerned in the writing and pub- 
lishing of the “Declaration.” And had the Editors of 
the Magazine given a larger extract, this public notice 
would have been unnecessary; but having learned, 
that the public do generally view me as abandoning 

my faith, (occasioned undoubtedly by that note) I 
deem it a duty which I owe to my self, and to my bre- 
thren, to give this public notice, certifying that I did 
then, and do now consider myself onz of the Authors 
of the Declaration. As it respects the Appeal, of 
itself, I had no agency. 

Considering myself in this light, I remark, that had 
the Committee appointed by the Honorable Body who 
metin the South, and who, in our absence pronounced 
their censure, written to me, they would before now 
have known my views on this subject, and saved me 
this trouble. 

Please to give this a place in your next Repository, 
and confer a favor on Levi Briccs. 

Westminster, Mass. Sept. 19, 1823. 


EE 


[Selected. ] 
DRUNKENNESS. 

If you wish to be always thirsty, be a Drunkard— 
for the oftener and more you drink, the oftener and 
more thirsty you will be. 

If you seek to prevent your friends raising you in 
the world, be a Drunkard—for that will defeat all their 
efforts. 
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If you would effectually counteract your own at- 
tempts to do well, be a Drunkard—and you will not 
be disappointed. 

If you are determined to be poor, be a Drunkard— 
and you will soon be poor and pennyless. 

If you wish to starve your family, be a Drunkard— 
. for that will consame the means of their support. 

If you would be imposed on by knaves, be a Drunk- 
ard—for that will make their task easy. 

If you wish to be robbed, be a Drunkard—which will 
enable the thief to do it with more safety. 

If you wish to blunt your senses, be a Drunkard— 
and you will soon be more stupid than an ass. 

If you would become a fool, bea Drunkard—and you 
will soon lose your understanding. 

If you wish to unfit yourself for rational intercourse, 
be a Drunkard—for that will render you wholly unfit 
for it. 

If you are resolved to kill yourself, be a Drunkard— 
that being a sure mode of destruction. 

If you would expose both your folly and secrets, be 
a Drunkard—and they will soon run out as the liquor 
runs in. 

If you are strong, be a Drunkard—and you will soon 
be subdued by so powerful an enemy. 

If you would get rid of your money without know- 
ing how, be a Drunkard—and it will vanish insensibly. 

If you would have no resource when past labor, be a 
Drunkard—and you will be unable to provide any. 

If you would be a pest to society, be a Drunkard— 
and you will be avoided as infectious, 


MINUTES OF THE PROCEEDINGS OF THE GENERAL CON- 
VENTION OF UNIVERSALISTS OF THE NEW-ENGLAND 
STATES, AND OTHERS, SEPTEMBER, 1823. 


The General Convention of Universalists of the 
New-England States, and others, agreeably to the 
adjournment of their last session, assembled at the 
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village of Clinton, N. Y. on Wednesday, Sept. 17th, 
1823, and opened the business of the Council with 
prayer by Br. A. Kneeland. 

1. Chose Br. A. Kneeland, Moderator. 

2. Chose Brs. R. Carrique, and N. Stacy, Clerks. 

3. Appointed Brs. H. Ballou, C. G. Parson, and 
Wm. Underwood, a committee to attend to all re- 
quests for fellowship or ordination. ; 

4. Order of public service for Wednesday morning. 

Introductory prayer by Br. A. Kneeland. 

Sermon by Br. R. Carrique, from Rom. vill. 31. 
‘‘What shall we then say to these things? If God be 
for us, who can be against us ?” 

Br. H. Roberts concluding prayer. 

5. Afternoon service. 

Introductory prayer by Br. H. Ballou, sermon by 
Br. P. Morse, from St. John vi. 15. “I am the living 
bread which came down from heaven ; if any man eat 
of this bread, he shall live forever; and the bread that 
I will give is my flesh, which I will give for the life of 
the world.” 

Concluding prayer by Br. N. Stacy. 

6. Resolved that a committee be appointed to re- 
ceive and present all complaints and other important 
business, properly coming before this Convention. 

7. Appointed Brs. Wm. Underwood, N. Stacy, E. 
Ferris, C.G. Parson, and J. S. Flagler, the above 
Committee. 

8. Attended to the Reports of the several commit- 
tees appointed at the last session of this Convention 
to visit the Eastern, Western, Northern, and Southern 
Associations—which reports were highly interesting 
to the lovers of truth, as they gave evidence that our 
societies are generally flourishing, and that the cause 
of gospel truth is rapidly advancing. 

§. Appointed committees to visit Associations in 
fellowship with this Convention. 

Northern Association, Brs. R. Streeter, A. Kinsman, 
and R. Bartlett. 
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S.uthern Association, Brs. R. Carrique, H. Ballou 
2d, and PD. Pickering. 

Western Association, Brs. G. B. Lisher, R. Carri- 
que, and 8. R. Smith. 

Eastern Association, Brs. R. Streeter, S. Streeter, 
and Wm. A. Drew. 

10. The conimittee appointed to receive all com- 
plaints, &e.—presented two complaints, the first from 
Br. H. Ballou, 2d, against Br. P. Dean—the second 
from Br. C. Hudson, against Br. H. Ballou, of Boston. 

Received requests frem the Society in Stafford and 
Le Roy, and also from the Society in Pawlet and 
Wells, to be received into the fellowship of this Con- 
vention. 

Voted to grant said requests. 

12. The council proceeded to an examination of the 
charge against Br. P. Dean. 

Adjourned the trial until Thursday morning. 

The council then proceeded to the examinatien of 
the complaint against Br. H. Ballou, 

13, Adjourned to 7 o’clock Thursday morning, pray- 
er by Br. Wm. Underwood. 

14, Thursday morning opened the council according 
to adjournment. 

Prayer by Br. J. Foster. 

15. Received a request from the Franklin Associa- 
tion of Universalists recently formed in the western 
part of Massachusetts to be received into the fellow- 
ship of this convention. 

Voted that said request be granted. 

16. Appointed Brs. H. Ballou, 2d. and H. H. Win- 
chester, a committee to visit the Franklin Association 
at its next session. 

17. Proceeded to trial on the complaint against Br. 
H. Ballou; and after attending to the evidence—vo- 
ted to exonerate Br. Ballou, from the several charges 

referred in the complaint. ‘ 

18. Order of public service on Thursday morning. 

Br. H. Sampson introductory prayer. 

Br. A. Kneeland sermon from 2 Timothy i, 16, 
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‘All scripture given by inspiration of God, is profitable 
for doctrine, for reproof, for correction, for instruction 
in righteeusness.” 

Br. J. Foster concluding prayer. 

19. The committee appointed to attend to requests 
for letters of fellowship or ordination, reported in fa- 
vor of granting ordination to Br. T. F. King—and let- 
ters of fellowship to Warren Skinner, John French, 
and Loring Blood. 

Voted that the above report be accepted. 

20. Order of the afternoon service, including the 
solemn ordination of Br. T. F. King. 

Br. H. H. Winchester introductory prayer. 

Br. H. Ballou, sermon frem St. John v. 38. “For 
the bread of God is he which cometh down from heay- 
en, and giveth life unto the world.” 

Br. 8S. R. Smith consecrating prayer. 

Br. A. Kneeland the charge. 

Br. P. Morse, the right hand of fellowship. 

Second sermon by Br. P. Dean from 1 Timothy iv. 
16. “Take heed unto thyself, and unto the doctrine ; 
continue in them, for in doing this thou shalt both save 
thyself, and them that hear thee.” 

Concluding prayer by Br. H. Ballou. 

21. The Council proceeded to an investigation of the 
complaint against Br. Dean; and after attending to 
the evidences—voted to exonerate Br. Dean from the 
charge preferred in the complaint. 

22. The committee selected by Br. Nathaniel Smith 
at the last session of the Western Association, to take 
into consideration the case of Br. Smith, reported that 
they had not found aught against him on which to 
found a complaint. 

23. Voted that the former committee of discipline 
be continued the ensuing year. 

24. Received a request from Br. P. Dean to with- 
draw from the fellowship of this Convention. 

Voted that Br. Dean’s request be granted. 

25. Voted that the Minutes of this Convention, ac- 
companied by a Circular, be published in the Herald 








a a 


ie 
4 
2 
3. 
uy} 
tee 
a' 








a 
al one ' Me 
aE RBI a EF 3 ie 


Be 


188 Christian Repository. 


of Salvation, with a request that the editors of other 
periodical works should publish the same. 

27. Appointed Br. Pitt Morse to prepare the Min- 
utes for publication, and to accompany them with a 
Circular Letter. 

27. Voted that this Convention be adjourned te 
meet in Strafford, Vermont, on the third Wednesday 
and Thursday in September, 1824. 

Br. S. Miles returned thanks to the Almighty Dis* 
poser of all things, and the Convention adjourned. 
ys s ‘ ABNER KnEELAND, Mod. 

ICHARD CarriQugE, ; 

NATHANIEL Sracy, Clerks. 


Ministering Brethren present. 


H. Ballou, A. Kneeland, H. Ballou, 2d, N. Staey, 
S. R. Smith, C.“G. Parson, R. Carrique, G. B. Lisher, 
[. Whitnal, P. Dean, T. F. King, C. Hudson, Wm. 
Underwood, ©. Morton, J.S. Flagler, H. Roberts, H. 
H. Winchester, S. Adams, A. Kinsman, A. Peck, N. 
Smith, P. Morse, B. Hickox, S. Miles, J. Potter, O. 
Ackley, S. A. Skeel, A. Vandenburgh, H. Sampson, J. 
Gowdy, and E. Ferriss. 

Received into fellowship W. Skinner, J. French, 
and L. Blood. 

GENERAL EPISTLE» 

To all Churches, Societies, and believers in fellow- 
ship with this Convention— 

To all who rejoice unspeakably in the faith of the 
eternal salvation of a sinful world through the redemp- 
tion that is in Christ Jesus— 

To all who love our Lord Jesus Christ in sincerity, 
of every sect, name and denomination, beneath the 
whole canopy of heaven— 

To all who know not God, and sit in the region and 
shadow of moral death— 

To all the sons and daughters of wretchedness and 
want— 

To all the ransomed family of mankind— 

To the vast fraternity of intelligent beings who are 
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connected with each other and with the supremely 
glorious Author of all life by an affinity as endless as 
existence— 

To all herein addressed, wherever this Epistle may 
come, the General Convention of Universalists, send 
salutations of heavenly peace—humbly and fervently 
beseeching the Father of boundless mercies to shed 
abroad the benign influences of his all-conquering love 
through our common Lord and Savior Jesus Christ, 
who is the image of the invisible God, and the first 
born of every creature. 


Dearly beloved Brethren, 


The infinitely wise and ever gracious Parent of the 
universe, has kindly granted us another anniversary 
convocation, and has so copiously showered on us the 
dews of divine grace, that we feel bound to exercise 
unfeigned and ‘everlasting gratitude to Him, as the 
great. Giver of every good and perfect gift: and we 
most cordially invite every sincere lover of truth, and 
every humble disciple of the Son of God, to participate 
in our spiritual joys, and partake of the riches of gos- 
pel grace, prepared in infinite mercy for all people. 
We were received by the brethren in the faith of the 
common salvation at the place of our assembling, with 
the liveliest expression of christian affection, “which 
were most heartily reciprocated. The business of the 
Council was performed with decorum, precision, aud 
wisdom; and though certain difficulties ef a nature 
extremely painful, were brought before us, yet we 
trust that the moderation, patience, and prudence 
which prevailed in our Council, have produced such 
decisions as will terminate those unhappy and unfor- 
tunate differences, and perpetuate the peace and har- 
mony of the Order. Two of the most able and most 
esteemed brethren amongst us were impeached, and 
it must be highly gratifying to every benevolent mind 
that both were exonerated. The existence of such 
difficulties demonstrate human frailty, and afford us 
all an impressive lesson for our improvement. The 
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dissolution of our connexion with Br. Dean, according 
to his request, produced unutterable emotions of sor- 
row in our hearts ; but it seemed to be expedient. If 
one member of the body suffer, all the members suffer 
with it. However unpropitious any of these things 
may appear to our limited minds, we have every rea- 
son to believe, that under the direction of infinite 
wisdom, they are among those things which shall work 
together for the greatest good of all concerned. We 
are aware that a bigotted world is disposed to take 
advantage of every untoward circumstance to point 
the finger of derision; but if any possess sufficient 
malignity to rejoice at the misfortunes of others, we 
beseech them seriously to consider what manner of 
spirit they are of. If any feel disposed to triumph 
because our denomination bears any mark of human 
imperfection—let that sect which has invariably ‘been 
without difficulty among themselves, cast the first 
stone. [ Lo be coneluded in next No. | 


UNIVERSALISM. 

There are, doubtless, multitudes of people who have 
a partial belief in the doctrine of universal salvation ; 
or who, at least, spend much of their lives in attempt- 
ing to satisfy themselves of the truth of a system so 
pleasing to the natural temper ofthe heart. ‘There are 
probably many others who so far succeed in attaining 
a belief of this doctrine, that while health continues 
and the prospects of life are flattering, they derive 
much consolation from the expectation which it en- 
courages of certain happiness hereafter. And there 
may have been a few whose persuasion of its truth, and 
whose erroneous views of God’s universal benevolence 
have been such as to shield them completely from the 
least apprehension of danger, even at the near ap- 
proach of the King ofterrors. We believe however 
that facts will testify that in most cases, the hope of 
the universalist as well as of the open infidel, will be 
eut off, and their trust will appear, even to themselves, 
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no better than the spider’s web, when God comes to 
take away the soul. 

We_have been led tothese remarks by hearing a 
relation of the following incident which took place 
recently at the state prison in this town. 

A convict who was a professed universalist, but a man 
of consilerable discernment, was confined toa sick 
bed. While thus situated, a pious man was led to con- 
verse with him on religious subjects, and to inquire in- 
to the nature of his hope. He expressed on this occa- 
sion a firm belief in the doctrine of universal salva- 
tion, and unlimited confidence in the mercy and good- 
ness of God. Opportunities were repeatedly embra- 
ced to bring the subject to the mind of the sick man, 
and arguments used in vain to shake the ground of its 
belief—he constantly asserted his firm edighed on di- 
vine mercy, and his full belief that all men, on leaving 
this world, will be received into the arms of the Sa- 
vior. This confidence continued and this hope 
appeared to sustain him under all his sufferings, till 
he was convinced that his case was dangerous and there 
was little or no prospect of his recovery. He then be- 
gan to exhibit marks of trouble and anxiety, and at 
the first convenient opportunity requested his faithful 
friend to read and pray with him. The friend express- 
ed surprise, and inquired, Why this concern ? Where 
is the ground of your hope? What has become of your 
belief in the doctrine of universal salvation? With a 
heart apparently torn with grief, and eyes suffused 
in tears he exclaimed: Oh it is good for nothing! It 
is vanity! A castle built in the air, and presenting 
no foundation on which to rest the soul in a trying 
hour! Did you ever believe in the doctrine of univer- 
sal salvation? [ must be candid now, was the reply, 
I neverdid. Amidst all my pretension I never hai 
confidence in its truth. It may have served at times to 
stifle my conscience, and in scenes of wickedness, to 
quiet my fears, but [ never had a full belief that sucha 
a system would stand the final test. He continued anx- 
ious to attend to the bible and to hear the prayers and 
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pious counsel of his friend; but to the last moments 
of his life deprecated in the strongest terms, the delu- 
sive and fatal error which he had fermerly attempted 
to believe. Beware, Universalists, and avoid the pangs 
which rent the breast of this your brother. Before it is 
too late, renounce the delusive hope which you now so 
fondly cherish. Embraee the heavenly truths of the 
gespel, that you be not finally cast where the worm 


dieth not, and the fire is not quenched.—.™. H. Rep. 


REMARKS. 


The above piece we take from “The Evangelical Mon- 
itor,’ which is issued from the same office, where the 
Christian Repository is printed. Our very faithful 
friend, Rev. Walter Chapin, our readers are well a- 
ware, has now and then copied a few pieces to warn 
us of the awful crisis which he supposes awaits us, and, 
if possible, to save some of us from that dreadful sen- 
tence from which there is no appeal, and those tartare- 
an pains that neverend. We sincerely thank him 
for all these well meant kindnesses. But if it be our 
misfortune to be altogether erroneous, it is equally his 
to give us a piece, not calculated to produce conviction. 
We inquire in the first place, what is the character 
of this poor, distracted Universalist? We find he was 
a convict in the Newhampshire State’s prison. This 
bespeaks his character, that he was a wicked man. 
2d. When he was “candid,” he said he “never did” 
believe in the “doctrine of universal salvation.” It 
seems then that he had been habitually uncandid, and 
pretended to believe what he never did. This affords 
another proof of his wickedness, falsehood, and hypoc- 
risy. “Out of thine own mouth will F judge thee, thou 
wicked servant.” 
3. As we have this account for a Congregational sto- 
ry, and as the man never did believe in universal sal- 
vation, we conclude he was one of the dregs of Con- 
gregationalists, who had tried to still the upbraidings 
of conscience under Universalists’ garments. On our 
part, we are glad the matter turned out as it did; for 
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we never supposed that Universalists* garments would 
eover the crimes of Congregational hypocrites. 

4. The Congregationalists have done wrong in try- 
ing to palm this poor creature on us, calling him our 
brother ; for by his own confession he was not our 
brother in the faith of universal salvation. ‘Thou sit- 
test and speakest against thy brother; thou slanderest 


thine own mother’s son. ‘These things thou hast done, 
and I kept silence; thou thoughtest that I was alto- 


gether such an one as thyself; but I will reprove thee, 
and set them inorder before thine eyes.” Ps. 1. 20, 21. 

5. Their caution to Universalists, saying, “Beware, 
Universalists, and avoid the pangs which rent the breast 
of this your brother,” is very untimely and extremely 
preposterous. ‘They had just told us, the man was not 
a Universalist, by his own “candid” confession. Will 
you receive then a caution from us? Beware, Congre- 


gationalists, how you try to hide your iniquities, and 


sooth the upbraidings of conscience under the cover of 
universal salvation ; lest the any of trial fill your souls 
with the pangs which rent the breast of this your bro- 
ther.” 

Respecting the particular remarks, contained in the 
first part of this piece on universalism, our readers will 


judge of their merits by this unfortunate example of il- 


lustration. As it fared with old Haman, so with many 
of his sons; they hang on the gallows which they made 
for Mordecai. 





MISCELLANEOUS ARTICLES. 

It is said in a late London paper that a large edi- 
tion of the Koran is printing by the society of Arabian 
Merchants, to distribute among the Mahometan tribes. 

| —— C. Register. 

The Pope—The health of His Holiness continues 
precarious. He is in his 82d year, having been born 
at Cesena, Romania, 14th Aug. 1742; was elected 
Pope at Venice, 14th March, 1890, and crowned the 
2ist of that month. His thigh bone was broken in his 
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late fall, and he is laboring under a compound frac- 
ture. : 

Later intelligence from Rome, states the death of 
the Pope to have taken place on the 20th of August. 
The news of his death was received at Paris by tele- 
graph. —— 

We have received another letter from our brother 
Worrall, Pastor of the Universalist Church in Glas- 
gow, (Scotland,) communicating tidings of good things. 
Also, the two first Numbers of the “GospeEL comMu- 
NICATOR,” a new publication, edited by our brother 
Worrall, and proclaiming the “Great Salvation.” 

Gospel Herald. 
Bernardston, Sept. 29, 1824. 

Franklin Association —The Franklin Association 
of Universalists convened at Br. Greenleaf’s in Whit- 
ingham, Vt. agreeable to adjournment, on Wednesday 
the 24th of September instant. 

Present, Brs. David Ballou, Hosea Ballou, Hollis 
Sampson, John Brooks, Hosea Ballou, 2d, and Hub- 
~ bard H. Winchester. 

Three sermons were preached by Brs. J. Brooks, 
H. Ballou, and H. Ballou, 2d. 

The Association adjourned to meet at Bernardston, 
Mass. on the 3d Wednesday in October, 1824. 











We publish in this number a religious Conference 
between a Universalist and Congregational minister. 
We may state, no doubt, with propriety, that the sen- 
timents of the Universalist on the 25th chapter of 
Matthew, are those of the connexion in general; but 
the Editor of this work has been, of late, more inclin- 
ed to doubt the correctness of the application than 
formerly. Our brethren contend that the whole of 
the 24th and 25th chapters must have been fulfilled 
in the age in which our Savior was upon earth; but 
yet they extend the consequences to this day. He 
sees no reason why the consequences may not as well 
extend to a future state, provided the description cor- 
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responds with the description of that state, in other 
portions of the divine testimony. 





—_—_—_———— 


Mew Pope.—By the late arrival from London, we 
learn that Cardinal Della Genga has been elected 
Pope, and has taken the title of Leo XII.—C. Reg. 








Black River Branch of the Western Association.— 
The annual meeting of this Association was held Oct. 
Sth and 9th, at Ellisburgh, N.Y. The brethren who 
took a part in the public performances were, Brs. 
Cornelius G. Parsons, Warren Skinner, Abner Wood, 
Benjamin Hickox, Calvin Morton, Stephen R. Smith, 
John French, and Pitt Morse. Br. Abner Wood re- 
ceived a letter of fellowship to preach the gospel. 
The Societies in Richland and Antwerp, and “The 
first Universalist Church and Society in Sackets 
Harbor,” were received into fellowship. The next 
meeting of this Association is to be at Brownville, on 
the fourth Wednesday and Thursday in June, 1824, 





_—— ee 


Genesee Branch of the Western Association.—The 
meeting of this body was held this year at Pittsford, 
Monroe Co. N. Y. September 23, and is adjourned to 
meet at Pembroke, the 3d Wednesday and Thursday 
in September, 1824, They received into fellowship 
“The first Universalist Society in the village of 
Buffalo,” and “The first Society of Restoration tni- 
versalists of the town of Alexander.” Br. J. Holiday 
received a letter of fellowship, and Brs. J. 8. Thom- 
son and L, S. Everitt were ordained. 

Questions from a Roman Catholic, we calculate te 
attend to in our next. 

— > | 
OBITUARY. 
Died, in Rutland, October 3, Mr. Dan1EL CHAPMAN. 
At Reading, hee 1f, Mr. Pacr, F LETCHER, aged 48, 


At Weare, N. H: Mr. Joan Priest, aged 35. He has left an 
amiable a and children, ever dear to parents, to la- 


ment their loss. He cultivated the confidence and affection of 
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his acquaintances by a well ordered life and virtuous example. 
The distressed ever found in him a friend in time of need. Let 
me dre the death of the righteous, and let my last end be like 
his. 

At Plymouth, Oct. 14, Mrs. Parse Brices, wife of Mr. No- 
ah Briggs, in the 41st year of her age. She left an infant child, 
who survived her till the 30th; when it was called to follow its 
departed parent. 


Behold the scene, a mother dies! 

How calmly sinks her soul to rest! 
**How mildly beam her closing eyes! 
**‘How gently heaves th’ expiring breast! 


**So fades a summer cloud away ; 

**So sinks the gaie when storms are o’er; 
‘So gently. shuts the eye of day ; 

**So dies the wave along the shore. 


**A holy quiet reigns around ; 

‘*4 calm which nothing can destroy ; 
**Nought can disturb that peace profound, 
‘Which such unfetter’d souls enjoy.” 


Hope in the Lord my soul] befriends, 
While pressing on t? obey his call ; 
Farewell, my husband, children, friends, 
My infant babe,—I leave you all. 


‘“‘Farewell, conflicting hopes and fears, 
“Where lights and shades alternate dwell ; 
**How bright th? unchanging morn appears ; 
“Farewell, inconstant world, farewell.” 


At Reading, November 11, Caartes Esty, son of James 
Clark Esty, aged 1 year, wanting three days. 


Death like a tyrant preys on all; 
Spares age nor youth, nor great nor small; 
The aged saint, and smiling babe 

Are both his humble subjects made. 

Yet since our Lord his vict’ry won, 

And succors Adam’s ev’ry son, 

We would not weep with fell despair, 
Who are the subjects of his care ; 

But trusting in his righteousness, 

Would yield him all that we possess ; 
Since nought of which we feel bereft, 

Is ours, but his most precious gift. 








